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“I see nonthing but beauty,. 



Lady Zainab (PBUH) 




Acknowledgment 

When I was writing these lines, I was at a loss to whether dedicate 
this book to the symbol of gracefulness of the Prophet (PBUH) or to 
the adornment of her father. 

So, I was inclining my head, sweating and trembling all over as I 
stood shamefaced for my insignificant offering not worthy of 
someone who was the adornment of her father, who was the lady 
among her cousins and her children, and who perfectly resembled 
her grandmother, the great Khadija (PBUH); it is, of course, enough 
to mention her name and remind everyone of her prestigious status. 

At this point, a line of poetry came to my mind which says: 

This is Zainab, whose courtyard 
Was where to make a stop. 

Here I said to myself: By God, her courtyard indeed was and still is 
the place to make a stop, and then I held her doorknob and said: 

This is Zainab and her generous hands 
Are loaded at all times with gracefulness 

Dear Madam, I am your stray servant and I have come with a 
present knowing that I have failed to serve you well, but I also know 
that it is not in your generous nature to reject the poor seeking your 
kindness. Thus, I do hope that you accept this small and humble 
present. 

Your servant and son, Nabil 
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Introduction of the Department 



Praise be to Allah Who bestowed upon us the blessing of 
knowledge, and peace be upon the Most Honorable Prophet and 
Messenger, Abul-Qasim, Mohammad, and pure people of his 
kindred. 

It is such a pleasure to the Department of Intellectual and Cultural 
Affairs to contribute into supporting the Islamic library with intellectual 
writings, which will be a strong push in dissemination of Islamic 
culture, especially the Husseini culture. Therefore, we are very 
delighted to present our eighth publication, namely “The Aesthetics of 
‘Ashura”, that highlights the graceful and beautiful images appeared 
in ‘Ashura of Imam Hussein (PBUH) and that enlightens the readers 
about those luminous aspects of the Tenth of Muharram, widely 
known as ‘Ashura. 

In fact, there have been countless and generous efforts in making 
of this valuable book, from proofreading, typing and revising to 
printing and publishing, the fact that obliges me to extend my thanks 
and appreciation to the Secretariat of the Husseini Holy Shrine 
represented by its Secretary, Sheikh Abdul-Mahdi Al-Karbalaee, who 
has showed his absolute commitment in supporting the intellectual 
and cultural movement carried out by the Department of Intellectual 
and Cultural Affairs in the Holy Husseini Shrine. I would also like to 
express my gratitude and absolute support to the author who paid 
countless efforts into writing this precious book. 

Sheikh Ali Al-Fatlawi 

Head of the Department of Intellectual and Cultural Affairs 
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Introduction of the Author 



When someone stands in front of a collection of books and begins 
reading the titles in order to choose what suits their intellectual and 
cultural orientations, and as soon as they see a title that has the word 
‘Ashura, the very first thing that comes to the mind is a picture full of 
agony, sorrow and melancholy. 

The reason is that the reality of ‘Ashura, with all its tragic and 
calamitous events, simply forces upon us to sympathy with the 
offspring and companions of the Messenger of Allah (PBUH), as a 
group of evil people inflicted a horrifying massacre on Ahl Al-Bait 
(PBUT) and their followers; they did not even spare women and 
children. As a matter of fact, the most horrible part of this picture is 
the way they killed the grandson of the Prophet Mohammad (PBUH), 
Imam Hussein (PBUH), along with his offspring and followers 
(PBUT). 

Now, this sorrowful and painful event has been imprinted in 
people’s minds and preoccupied a lot of readers, researchers and 
scholars since then, so much so that it casted a gloomy shadow on 
people’s lives and only set ablaze to their feelings and emotions 
rather than shedding light on the images of life and many other 
intellectual concepts the epic of ‘Ashura is filled with. 

Accordingly, many researches that speak about ‘Ashura and that 
avoid indulging into its tragic events either derive their research 
materials from the causes and introductions leading to ‘Ashura or 
they concern themselves with the outcomes of this epic incident. 

In fact, ‘Ashura is a fundamental milestone of the human 
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civilization through which the human intellect makes progress; it is 
this stream that gives life its freshness and its ability to shine and 
thrive. It is truly the inspiration that kindles the minds of thinkers and 
reformers in reinforcing life with the essential underpinnings in order 
to build a decent and safe life away from perversions. 

Therefore, ‘Ashura, with all its agony, sorrow, tragedies and 
calamities, has always been that wide gate to a civilized life through 
which one can find everything they need in relation to intellect, 
values, facts, proofs and notions such as aesthetics and so on. 

In view of that, ‘Ashura is filled with beauty, whether sensed by 
sight or insight, despite the pain and grief and sorrow; this is because 
it has - as we mentioned earlier - everything related to intellect 
although many might not be able to notice its beauty and grace. 

We could manage, through doing researches, to find the eye- 
catching, breathtaking, heart-warming and mind-boggling aspects of 
aesthetics in ‘Ashura that would inflame our emotions and make us 
examine in detail those beautiful and impressive scenes for a very 
long time. 

There are countless scenes in which the pure beauty and 
gracefulness of those purified figures was the center of attention to 
all the beholders, including the enemies. There are also countless 
scenes in which the beauty of moral values and mental merits are 
manifested to those gifted with intellect and insight. Thus, such 
scenes illuminated their hearts and paved their way. 

In order for this research to be the mirror that reflects this beauty 
to the readers’ hearts and minds, we had to look for aesthetic scenes 
on the day of ‘Ashura among those noble figures (PBUT) - through 
the beauty of their faces and their bodies - in addition to intellectual 
scenes in life embodied in the heroes of ‘Ashura, starting from the 
night of the tenth of Muharram and ending with the attitude of Lady 
Zainab (PBUH) in regard to all the aesthetic components of ‘Ashura 
which indeed inspired my own attitude of aesthetics as the author of 
this book. 

Success is granted by the Almighty Allah. 

Saiyed Nabil Qaddori Hasan Al-Hasani 

2007 AD - 1428 AH 




Topic One 
What is Aesthetics? 



Before we learn about the characteristics of aesthetics and its 
manifestations on the day of ‘Ashura through different aspects of the 
tragedy of Karbala, we first need to learn about aesthetics, its 
definition, concept and subject matters in order to deduce our vision 
of aesthetics in regard to ‘Ashura. 

First issue: the definition and concept of aesthetics 

It is quite clear to the readers that there are aspects in human 
creation that have always occupied philosophers’ and thinkers’ 
minds, and one of the most important aspects is aesthetics. There 
have been so many questions raised about this issue that we had to 
choose it as the title for this section of our research. 

Raising questions about the idea of beauty in itself is a huge issue 
that reflects one of the deep and complex dilemmas mankind had to 
face over history. We already know about a large number of 
prominent figures such as philosophers, intellectuals, scientists and 
artists that exerted themselves in order to find a convincing answer to 
this question; they worked hard to come up with a form of method or 
approach to solve the intellectual problems of life, and beauty was 
one of the important problematic issues in a philosophical system 
established by any philosopher. 

Despite the fact that the there are countless number of studies and 
researches talking about aesthetics, yet the problem almost 
remained without any reliable solutions looking at the multiplicity of 
answers and their contradiction. Every philosopher claims that they 
have the true answer about the meaning of beauty and its nature as 
they provide many arguments and proofs in order to support their 
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Topic One: What is Aesthetics? 



answer. There are a lot of researches on aesthetics with a variety of 
conflicting views so much that one finds himself bewildered in the 
midst of a huge amount of ideas and theories, and each has its own 
supporting arguments and refuting criticism at one and the same 
time. 

It is no surprise that William Durant came to the realization that 
“books with heaviest shadows in the world are those written about 
aesthetics and that the solid bones of Metaphysics tremble and it is 
terrified when beauty reaches its right place through seeking 
wisdom” 1 . 

The difficulty of this question probably comes from the fact that 
philosophers and thinkers establish their views and understanding of 
aesthetics or beauty on realism and idealism, yet each has its own 
approach to knowledge in regard to the universe, physics, society as 
well as aesthetics. Therefore, we have the objective approach and 
the subjective approach. 

The objective approach: the supporters of this view say that 
aesthetics is independent and it exists outside the individual as an 
objective phenomenon. Therefore, it has its own outside presence 
and independent entity which gives emphasis to the liberation of 
aesthetics as a concept from personal disposition. 

The objective approach goes back to one of the oldest Greek 
philosophers, Democritus, who believed that beauty has an objective 
basis in the world and that the essence of beauty is about systematic 
structure, proportions, harmony among segments and the correct 
mathematic percentages. 

Moreover, Plato gave a description about the journey the soul 
makes in pursuit of beauty in the sense that individuals begins by 
appreciating a form of beauty and then move to the next stage where 
they appreciate a number of forms of beauty, and finally they 
appreciate the abstract form of beauty. In order to reach this point 
where we can see beauty in everything, we need to work hard and 
study the world of beauty carefully; this again allows the light into our 
human souls and only then we can see that everything is beautiful. 

Aristotle also considered aesthetics a quality which has an 



1 Falsafat Al-Fan Wa Al-Jamaal, 279-280. 
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objective outside existence, that is, the mind realizes beauty with 
certain objective characteristics in an outside subject matter or in the 
relationships between its segments due to its reliance on a particular 
form and a specific pattern; some of the most important 
characteristics of aesthetics are arrangement, proportionality, 
clearness, finality, unity and diversity. 

The subjective approach: this doctrine was established as a 
response to the extreme views in portraying and evaluating beauty. 
We learned that the objective view considered beauty a corporeal 
quality, which is one form of something or an object that is beautiful, 
however the subjective view merely considered beauty a state of 
mind and not a quality in an object which is isolated from our 
understanding of it. 

Accordingly, the supporters of the subjective approach considered 
aesthetics a psychological phenomenon and a personal experience 
and that any taste-based judgment does not reflect the quality of a 
beautiful object, but it in fact reflects the psychological state of 
human beings. 

Therefore, beauty can resemble light inside the human heart as it 
takes pleasure in tasting beauty which is a relative matter associated 
with human character and his social, cultural and psychological 
disposition. 

Plato attributed the external beauty of objects to an internal and 
spiritual beauty. 

Kant also considered that the sense of beauty stems from our soul 
and spirit and not from nature or the outside matter. 

Moreover, Hegel realized that the beauty in nature is only 
manifested as a reflection of the mental beauty. 

Geoffroy ascribed every sense of beauty to a sense of internal 
strength 1 . 

At this point, another doctrine or approach arose as philosophers 
tried to combine the first view and the second view of realizing and 
understanding beauty, and therefore, they came up with “the 
objective-subjective doctrine”. 

Furthermore, beauty is one of the three values that complete the 
1 Moqaddama Fi ‘llm Al-Jamaal, Mohammad Sa’eed Hassan & Kholoud Badr, p22. 
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Topic One: What is Aesthetics? 



formation of a normal human being. These values, namely rightness, 
goodness, and beauty, are firmly connected to one another as they 
pave the way for the mind and reason in order to establish a decent 
life. 

These three values cannot be, in any way, separated in the sense 
that they are overlapped in meaning because it takes a deep insight 
which is able to determine the domain of each of these values. 

The personality of a normal person is actually is the result of 
cooperation of his or her multiple natural gifts such as thinking, will 
and sense. Now, each of these gifts or natural endowments is 
specifically linked to one of the three values; the gift of thinking is 
linked to the truth, the gift of will to goodness and the gift of sense to 
beauty. 

As a matter of fact, these three gifts of perception are deeply 
entrenched inside human beings as they are, in a way or another, 
subject to their nature and their psychological or mental condition. 
For instance, in case of distress and weakness in perception, their 
judgment is subject to error and vice versa. 

Consequently, realizing these values and evaluating or judging 
them is definitely affected by one’s personal state in one way or 
another. The personal state of a person is the main factor that 
influences in perception of values he or she comes across. 

Kant said: beauty is nothing if separated from our senses. 

Plato also said: the best proof to that is when the one who sees 
and the object seen are correlated equally or at least proportionally 
so that beauty would be seen. 

Thus, we have to go back to the definition of beauty and the 
concept of beauty in order to learn what philosophers and thinkers 
said about these ideas and views. 

A - The definition of aesthetics 

There is no doubt that aesthetics preoccupied a great number of 
philosophers, intellectuals and artists and that resulted in a number 
of definitions for aesthetics. Baumgarten (1714 - 1762) was the first 
to differentiate between aesthetics and other human sciences; he 
used the word, “Aesthetgue”, to refer to the study of the idea of 
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beauty. Historically speaking, this word has a Greek origin as it 
stemmed from the Greek word, “Aisthesi”, and it was used to refer to 
the knowledge that concerned itself with feelings related to beautiful 
objects as well as composing standards and principles that 
appreciate beauty 1 . 

Furthermore, Baumgarten attempted to set a form of logic for the 
beauty of feeling similar to the Aristotelian formal logic in regard to 
thought or intellect. His goal was to distinguish between the 
rightness, goodness and beauty, as each of these values has its own 
domain. 

Accordingly, knowledge, manner and sense are perfections that 
can be achieved through rightness, goodness and beauty 
respectively; this perfection is the pivot around which aesthetics 
rotates as the logic for the vague corporeal relationship 2 . 

In this book, we will try to present our point of view in regard to the 
perfection images of Al-Taf epic incident through which rightness, 
goodness and beauty manifested themselves within various aesthetic 
images. 

We also decided to discuss all the definitions of aesthetics 
provided by philosophers rather than limiting ourselves to only one 
view. This is because each definition is the result of a different 
philosophical vision. 

As a matter of fact, aesthetics is not only limited to philosophical 
thinking about art, in the sense that the scope covered by aesthetics 
has to do with feelings and emotions with the condition of perfection 
for this knowledge, which is beauty in itself. 

This was the view held by Kant in his book, “Critique of Judgment”, 
as he divided aesthetics into two parts: 

1 . A theory on beauty and majesty. 

2 . A research on the nature of fine arts. 

A. Herbert Read’s Definition 

Many intellectuals lean toward adopting the definition offered by 
Herbert Read in regard to beauty as it is considered one of the most 

1 Moqaddama Fi ‘llm Al-Jamaal, p14. 

2 Falsafat Al-Fan Wa Al-Jamaal, Hamid Sarmak, 272. 
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Topic One: What is Aesthetics? 



important definitions about aesthetics. He says: “It is the unity of 
formal relations between the things perceived by our senses”. 

Herbert Read emphasized on the idea that the sense of beauty is 
characterized by fluctuation over time and space, that is, what is 
beautiful at one time might be considered ugly at another time. 

Moreover, the sense of beauty is the basic factor upon which the 
artistic activity is founded, and it is marked by peculiarity in its relative 
dimensions. It also has specific historical significance which goes 
back to the Greek who believed that god encompasses all human 
beauty, and that he is the lofty and perfect example of humanity. 

In view of that, the concept of beauty has changed over ages, and 
in the modern time, it distanced itself from miraculous and ideal 
actions, as it associated itself with the transformation of society, 
scientific discoveries and new technologies 1 . 

B. Definition of aesthetics according to Greek philosophers 

Greek philosophers used phrases related to quantity and space to 
define beauty. 

They saw the beauty of music in the harmony of sounds and the 
beauty of art in harmony of proportions 2 . 

This was referred to in the topical trend statement which was 
actually adopted by the Greek philosophers in their interpretation of 
beauty. 

C. Definition of aesthetics according to the Arabs 

It is noteworthy that the Arabs, in the past and present, have used 
words and idioms in their literary works that are indicative of beauty 
and its penetration into the Arab individuals in the desert or the city. 

The fact that Arab poets used the lyrical style in the opening of 
their poems, whether it was satire, elegy, epic, didactic poetry, etc., 
emphasizes on the necessity for them to crown their poetry through 
expressing their sense enjoyment and harmony in regard to beauty. 

“After all, what distinguishes beauty is that it is about appreciating 
a value, as it is a positive perception to the person perceiving it. Also, 

1 Moqaddama Fi ‘llm Al-Jamaal, p17. 

2 Ibid. 
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it helps letting out the internal joy to describe an external thing as if 
they become one entity. Therefore, realizing beauty is a value we 
add to real things from our perfect spiritual models and that realizing 
beauty is the beginning for every study of beauty” 1 . 

This is what we are seeking in this study on ‘Ashura, i.e. realizing 
the numerous values of ‘Ashura embodied in the perfect merits 
revolved around Imam Hussein Bin Ali Bin Abi Talib (PBUT). Despite 
all the evil that was gathered against him, Imam Hussein (PBUH) 
went on to put emphasis on high values such as righteousness, 
goodness, justice and freedom and to fill the darkened human souls 
with the light of beauty and its magnificent majesty. 

B - The concept of aesthetics 

Philosophers and intellectuals were not able to agree on a 
comprehensive and inclusive definition about aesthetics, and this is 
also true about finding one concept. Therefore, they offered a 
number of definitions to the concept of beauty. Some of these 
definitions are: 

1. It is the science that studies the idea of beauty, its standards 
and theories. 

2. It is the science that studies human aesthetic relations with 
reality as well as the highest level of these relations, namely art. 

3. It is the science that studies the general laws of the evolution of 
human aesthetic relations with reality, especially n regard to art as a 
distinguished form of social consciousness. 

4. It is the science that studies beauty, taste and fine arts; it 
focuses on clarifying the idea of beauty as a distinctive feature in art 
works and it sets sound principles that lie behind the aesthetic 
judgments 2 . 

I believe that beauty is so complicated that we cannot put rules, 
laws, mechanisms or approaches for it, as it is a material like other 
kinds of sciences and their branches that one need to obtain through 
deliberation and comprehension. This is due to the fact that beauty is 
a mixture of instinct, sense, taste and perception, which are the 
basics for creating the human soul and defining his identity. 



1 Moqaddama Fi ‘llm Al-Jamaal, p16. 

2 Moqaddama Fi ‘llm Al-Jamaal, p15. 




Second issue: aesthetics between meaning and content 

A - The meaning of aesthetics 

In order to know the meaning of aesthetics, we must refer to 
Baumgarten who gave the study of the idea of beauty the name, 
“Aesthetgue” or “aesthetics”, and also specified a place for it within 
the branches of philosophy 1 . 

Aesthetics used to be a branch of philosophy which is specifically 
concerned with the study of sense and sentiment. Accordingly, 
aesthetics was presented as “the study of the aesthetic sense or the 
aesthetic sentiment”, “the study of perceptual knowledge” or “the 
study of principles or images of sensory perception” 2 . 

In view of that, I found that the tragedy of Karbala is filled with 
images of sensory perception and aesthetic sense so much that it 
seemed to me that it is - despite all the calamities and sufferings - 
one of the most fertile places in producing strongest aesthetic 
images; this fascinating beauty prevented some people from taking 
the path of dark evil and made them talk in bewilderment to 
themselves, “his shining face kept me from killing him”. 

Therefore, I learned that the study of Ashura from the aesthetic 
view provides a new perspective to its beholders and removes their 
worries and concerns accumulated due to the practices of 
oppressors and hypocrites that tried to weaken the aesthetic sense 
and conceal the perceptual knowledge linked to Prophet Mohammed 
and his descendants (PBUH) who filled the universe with beauty. 



1 Moojaz Fi ‘llm Al-Jamaal, plO, cited from Al-Osos Al-Nafsiya Lil-lbda’ Al-Fanni, 

Dr. Mostafa Sweif. 

2 Moqaddama Fi ‘llm Al-Jamaal, p14. 
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B - The content of aesthetics 

The study of perceptual knowledge or what is known as 
“aesthetics” has certain content which is concerned a specific issue 
like any other sciences that are founded to seek and serve a specific 
purpose. 

Hence, “aesthetics at first was founded to concentrate on issues 
such as perceptual knowledge and its perfection-based conditions. 
This is because this type of knowledge is acquired through 
perception, and when we have this knowledge, we see beauty in 
everything, therefore the idea of ugliness is the lack of this 
knowledge. 

The base in this practice is to recognize the concepts as well as 
the nature of things; this is as far as the beauty of things or 
substance is excluded from this field and warning is given on mixing 
it with the beauty of knowledge. As we know, knowledge is initially an 
abstract practice that has nothing to do with indications and qualities 
except when it comes to detecting the basic and essential nature of 
things. 

Accordingly, aesthetics must be looking into the beauty of the 
inner self, and the beauty of meaning, besides the beauty of arts. 
This was actually the view adopted by Christian Wolff who also 
referred to the higher powers and lower powers of knowledge, in the 
sense that the higher powers are studied within the domain of logic 
and lower powers are studied within the domain of sensory 
perception. Moreover, he placed the evaluation of human sensory 
perception with the specialty of aesthetics” 1 . 

It is quite clear to close readers of the philosophers’ viewpoints, 
who were concerned with aesthetics, that they were short-sighted in 
their approach to art as a material that can be subject to sensory and 
cognitive standards and that its beauty can be deducted according to 
certain appropriate rules by skillful people; this, of course, means the 
sense of beauty is limited to artists and that only they are capable of 
identifying beautiful aspects in any artwork and the same goes for the 
ugly aspects of that same artwork. 

In view of that, those who have no knowledge of the sensory rules 
1 Falsafat Al-Fan Wa Al-Jamaal, 274. 
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Topic One: What is Aesthetics? 



and principles needed for identifying the beautiful aspects in a work 
of art cannot perceive or understand its beautiful aspects. 

As a matter of fact, there are still serious attempts made in order 
to find a concept for beauty or a comprehensive definition that can 
bring all the philosophical and intellectual views together, especially 
when human beings innately have the aesthetic sentiment in the 
sense that it is part and parcel of their creation and personality. 

This is the reason why sculptors or painters can bring out the inner 
beauty through using certain available tools and applying them on 
certain surfaces; every individual has this ability to express their 
version of beauty via their artworks, their ideas, or their moral 
perfection. 

Therefore, some philosophers persistently tried to find an answer 
to this huge number of viewpoints on aesthetics, and the German 
philosopher, Leibniz, came to this conclusion that beauty is based on 
knowledge and its components through two approaches, as each has 
its own cognitive task. 

The first is the mental approach through which we learn the truth 
and perfection in the world. 

The second is the physical approach which helps us to perceive 
beauty through emotions and feelings that we find in an image, 
whether it is complete or incomplete 1 . 

Hence, I learned through this study that ‘Ashura, as a work of God, 
has indeed combined these two approaches which can lead mankind 
to knowledge, i.e. the mental approach and physical approach. 

The event of ‘Ashura is filled with aesthetic images that carry 
emotions, feelings, righteousness and goodness, and beholders can 
come in direct contact with all this beauty and perceive them mentally 
and physically; this can also lead to a spiritual harmony so much so 
that we become captivated by that beauty. 



1 Falsafat Al-Fan Wa Al-Jamaal, Hamid Sarmak, 281. 




Third issue: aesthetics in language 

Al-Jawhari said: Jamaal (Beauty) is the state or quality of being 
Jameel (beautiful); we say “Jamola” (he became beautiful or 
handsome). A man is “Jameel” (handsome) and a woman is 
“Jameela” or “Jamlaa” (beautiful). 

“Jommal” means more beautiful. 

“Mojamala” means courtesy or good manners. 

“Jammalaho” means to embellish or to beautify; “Tajammol” is to 
apply cosmetics 1 . 

Bin Saiyeda also said: Jamaal (Beauty) is in action and in nature 2 . 



1 Al-Sihah, Al-Jawhari, pi 662-1 663. 

2 Lisan AI-'Arab, Bin Mandhour, v 1 1 , p126. 
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In fact, the word, beauty, is mentioned in four different verses of 
the Noble Quran. These verses are concerned with domestic, social 
and political affairs of the Islamic community. We shall discuss each 
one of them in this chapter: 

First issue: the word, beauty, in family relations 

The Noble Quran approached the family affairs in two methods; 
the first method dealt with the domestic life of the Messenger of Allah 
(PBUH) and the second method dealt with the domestic life of every 
individual Muslim. 

First method: the aesthetic sense of granting the wives of 
the Prophet (PBUH) the choice 

The Almighty Allah says in the Noble Quran: 

(O Prophet! Say to your wives: If you desire this world’s life and 
its adornment, then come, I will give you a provision and allow 
you to depart a goodly departing@And if you desire Allah and 
His Apostle and the latter abode, then surely Allah has 
prepared for the doers of good among you a mighty reward) 1 . 

In this Holy Verse, we learn that the choice offered in the Noble 
Quran to the wives of the Prophet Mohammad (PBUH) revolves 
around beauty. The sense of beauty, however, is different here, that 
is, the beauty of the domestic life in the house of the Messenger of 
Allah (PBUH) is based on perfection, contentment, and chastity as 
well as looking to the afterlife. 

For this reason, beauty outside the house of the Prophet (PBUH) 
is based on looking to this life and its adornments. In the house of the 
Messenger of Allah (PBUH), however, the hearts are interested in 
1 33 . 28-29 
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Topic Two: The Use of Beauty in the Noble Quran 



the afterlife. 

Since the Almighty Allah would (impose upon no soul a duty but to 
the extent of its capacity), He granted them the freedom to choose; in 
case they could not endure contentment, chastity and the exertion of 
worship, they had the option to depart in order to pursue a 
comfortable and luxurious life. 

Even when a wife departed the Prophet (PBUH), this did not affect 
her dowry in any way; this is because the Almighty Allah is beautiful 
and loves beauty, He accepts no less than beautiful things for His 
Messenger (PBUH). 

Now, the reason for the revelation of this Holy Verse was “that 
‘Aisha asked the Messenger of Allah (PBUH) for the transient things 
of this world, possibly an increase in expense or something similar, 
therefore the Messenger of Allah (PBUH) secluded himself from his 
wives for a month” 1 . 

Al-Siouti reported that Bin Sa’d said: “The women of the 
Messenger of Allah (PBUH) said to him: No woman has dowry as 
precious as ours. The Almighty Allah here commanded His Prophet 
(PBUH) to seclude himself from his wives, therefore he secluded 
himself from them for twenty nine days, and then He commanded 
him to give them the choice” 2 . 

He also reported that Imam Hasan (PBUH) said: “God 
commanded him to give them the choice between this life and the 
afterlife, between Heaven and Hell” 3 . 

Qatada ascribed the revelation of this Holy Verse to: “the jealousy 
shown by ‘Aisha” 4 . 

It was also reported that they said: “You probably think that if you 
divorce us, we cannot find another spouse among our people” 5 . For 
that reason, the Almighty God offered them the option between their 
current place with the Messenger of Allah (PBUH) or separating 

1 Tafsir Jami’ Al-Bayan, Al-Tabari, v21, pi 88. 

2 Tafsir Al-Dor Al-Manthour, v5, p195. 

3 Al-Dor Al-Manthour, v5, p195. Takhrij Al-Ahadith Wa Al-Athaar, Al-Zaila’i, v3, 

p105. 

4 Al-Moharrir Al-Wajiz, Bin ‘Atiya Al-Andolosi, p380. Tafsir Al-Dor Al-Manthour, v5, 

p195. 

5 Al-Amthal Fi Tafsir Al-Quran, Nasir Makarim Al-Shirazi, v3, p227. 
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themselves from him, yet retaining the rights to their dowries 1 or “a 
goodly departing” as mentioned in the Holy Verse. 

Now, we can see the beauty of codifying the domestic relations in 
the above Holy Verse. The endurance of a family is represented in 
the understanding that a wife shows toward her husband and his 
position in the society. 

The wife, therefore, has to deal with this situation and way of life. 
Otherwise, she is given the option to leave him so that a suitable 
woman would fill her place and appreciate her husband’s situation. 
Now, just imagine that this is not any husband but the Seal of the 
Prophets and the Messengers (PBUH). 

Second method: the aesthetic sense of preserving the 
marital relations 

The Quranic discourse on preserving the personal rights within the 
families in the Muslim community is crystal clear in this following Holy 
Verse: 

(O you who believe! when you marry the believing women, then 
divorce them before you touch them, you have in their case no 
term which you should reckon; so make some provision for 
them and send them forth a goodly sending forth) 2 . 

This is the most beautiful way of treating the emotions and feelings 
of a woman, as she can decide to depart her husband if she does not 
find any agreements with her husband, and so can he. This way 
women can no more be exploited and deprived of their rights or even 
prevented from other men. 

Therefore, the Noble Quran offered women “a goodly departing” 
and they could still return to their husbands; this beautiful treatment 
in their separation may lead the both sides to reconsider going back 
to each other. 

This, furthermore, reflects the humane and compassionate aspect 
of Islamic law in dealing with human emotions and feelings, 
especially when it comes to domestic disputes that might lead to 
separation; here lies the beauty of Islam in regard to domestic affairs. 



1 Majma’ Al-Bayan, Al-Tabarsi, v8, p152. Bihar Al-Anwar, Al-Majlisi, v22, p174. 

2 33.49 




Second issue: the word, beauty, in social treatment 

Regarding the sociopolitical aspect, the Noble Quran offers a 
practical example to deal with the tyrants; the Almighty Allah 
addresses the Messenger of Allah (PBUH) in this Holy Verse: 

(Therefore endure with a goodly patience) 1 . 

He asks the Prophet (PBUH) to show endurance towards the 
unbelievers and the hypocrites who live within the Muslim 
community; they tried to refute what Al-Mostafa (PBUH) brought, 
particularly in regard to Imamate and the succession of Amir Al- 
Mu’menin, Ali Bin Abi Talib (PBUH). The Noble Traditions explaining 
the reason for the revelation of this Holy Verse clearly indicate this 
fact 2 . 

Moreover, the context of the Holy Verses preceding the above 



1 70.5 

2 Al-Kafi, Sheikh Al-Kolaini - May God bless his soul, vl, p422. Sharh Al-Akhbar, 
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Fadhael, Bin Shazan, p84. Al-Manaqib, Bin Shihr, v2, p167. Sirat Al-Mostaqim, 
Ali Bin Younis AI-‘Ameli, vl, p313. Tafsir Al-Forat, Al-Koufi, p503. Al-Dor Al- 
Nadheem, Bin Hatem AI-‘Ameli, p314. Minhaj Al-Salehin, Sheikh Waheed Al- 
Khorasani, vl, p172. ‘Oyoun Al-Mo’jizat, Hussein Bin Al-Wahhab, p14. Al- 
Arba'oun Hadith, Montajab Al-Din Bin Babawaih, p84. Al-Sawarim Al-Mohriqa, 
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Al-Naisabouri, v2, p502, Revised by Al-Mar’ashli. Nadhm Dorar Al-Samtain, Al- 
Zarandi Al-Hanafi, p93. Faidh Al-Qadeer, Al-Manawi, v6, p383. Khasaes Al- 
Wahi, Bin Al-Batriq, p92. Tafsir Al-Qortobi, v18, p279. Al-Fosoul Al-Mohimma, 
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Holy Verse tells us that there is a sense of daring and challenge in 
what the Messenger of Allah (PBUH) calls for. The Almighty Allah 
says in the Noble Quran: 

(One demanding, demanded the chastisement which must 
befall&The unbelievers, there is none to avert it® From Allah, 
the Lord of the ways of Ascent®To Him ascend the angels and 
the Spirit in a day the measure of which is fifty thousand 
years®Therefore endure with a goodly patience) 1 . 

‘Allama Al-Tabatabai said: When the demand was raised about 
torture with obstinacy and arrogance which was actually difficult to 
tolerate, the Almighty Allah commanded the Prophet (PBUH) to be 
patient and described his patience as beautiful - the Quranic words 
in Arabic are “Sabr Jamil” meaning “beautiful patience”. In other 
words, when patience or endurance is free from restlessness and 
complaint, it becomes goodly or beautiful patience. For that reason, 
the day carrying torture was close 2 . 

Despite the pain caused by the unbelievers and the hypocrites, the 
Messenger of Allah (PBUH) managed to live with them in the one 
same community; he faced them with “beautiful patience” only to 
please the Allah Almighty Allah. 



1 70.1-5 

2 Tafsir Al-Mizan, Sourat Al-Ma’arij, v20, p8. 




Third issue: the word, beauty, in political reforms 

The Almighty Allah says in the Noble Quran: 

(And bear patiently what they say and avoid them with a 
becoming avoidance) 1 . 

Linguistically speaking, politics is doing what is good for 
something 2 . 

The Noble Quran here shows the Messenger of Allah (PBUH) how 
to deal with those deceitful people and commands him to be patient 
and “avoid them with a becoming avoidance” (the Arabic words, Hajr 
Jamil, literally mean depart them beautifully). 

Now, the verb “to avoid” (Hajara) means “to depart”, “to abandon” 
or “to ignore”. Therefore, the context of the Holy Verse in dealing with 
the opposition becomes “to avoid them and to accept them, but do 
not reward them and entrust them to the Almighty Allah” 3 . 

Regarding the political aspect, the Noble Quran instructs the 
Prophet (PBUH) about dealing with the wrongdoers within the 
community due to the authority he is invested with as the ruler and 
the Imam. 

If this authority is given in correspondence to people’s rights, then 
pardon is apparently in circulation as also a right to pardon on his 
part. As for the rights of the Almighty Allah, there are numerous Holy 
Verses and Traditions in regard to pardon and forgiveness, and if we 
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